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Abstract

The article examines the mythological conceptions of the wind among the Karelians
based on the analysis of disease denominations attributed to this element and
the corresponding healing practices in traditional culture. The aim of the study
is to identify and systematize these conceptions. The empirical basis comprises
lexicographic sources, field records, and folklore texts in the Karelian language.
The study employs an interdisciplinary approach based on a comparative analysis
of linguistic and ethnographic data, which enables the correlation of linguistic facts
with ethnographic evidence. A comparative analysis is conducted across related
(Vepsian, Finnish) and genetically unrelated (Russian) languages, all belonging to
the same geographical and cultural area. In Karelian, the polysemous lexeme fuuli
denotes wind, direction, disease from wind, and mood. Diseases attributed to the
wind are two component lexemes: first part ‘wind’, second encodes causation, e.g.,
muahine (eczema from earth, with abscesses) and nend (mystical disease with cough,
headache). It is demonstrated that the wind is personified in the Karelian worldview
and endowed with both destructive and healing powers. Among the Karelians and
other Baltic-Finnic tribes, three elements — water, forest, and wind — are most deeply
woven into the mythological fabric of everyday life. According to traditional beliefs,
the wind was perceived as a living entity endowed with healing and destructive powers,
having daughters, sons, labourers, and servants: fuulen poijat ‘sons of the wind’, fuulen
tyttdret ‘daughters of the wind’, tuulen kazakat ‘labourers of the wind’, and tuulen
kdskyldzet ‘servants of the wind’. Treatment used incantations addressing the wind as
master (tuulen izdndy), mistress (tuulen emdndit), beloved breeze (armahane tuvlut),
and familiar breeze (tutavane tuvlut), often with ritual manipulations to drive away
the malady. The findings indicate that the conceptions of the wind as both a source of
illness and a means of healing constitute a stable component of traditional Karelian
culture, shared with neighbouring peoples; the results are relevant for safeguarding the
intangible cultural heritage of Finno-Ugric peoples.
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AHHOTALUA

B crarbe paccmarpuBaroTcsi MU(DOIIOTHYESCKUE MPEICTABICHUS Kapen O BETpPe Ha
OCHOBE aHaJIM3a HOMHUHAIUN 3a00JIeBaHUH, IPUITUCHIBAEMBIX 3TOW CTUXUU, U CIIO-
co0OB MX BpaueBaHUS B TPAJAULMOHHON KynbType. Llens mccnenoBanust COCTOUT B
BBISIBIICHUN M CHCTEMaTH3alliH JTaHHBIX TPEACTAaBICHUA. DMIUPUIECKON 6a30i 1o-
CITY>KWJIH JIEKCUKOTpahndeCcKre UCTOYHUKH, TIOJIEBBIE 3aITMCH M (POTBKIOPHBIE TEeK-
CTBI Ha KapelIbCKOM si3bIKe. B paboTe mpuMeHeH MeXIUCITUTUIMHAPHBIHN MTOIX0T, OC-
HOBAHHBII HA CPABHUTEIIBHOM aHAJIN3E S3bIKOBBIX U 3THOTPA(pUUECKUX JAHHBIX, YTO
MO3BOJIMJIO COMOCTAaBUTH (DaKThI sI3bIKa ¢ ATHOTpaduueckuMu cBeneHusMu. Cpas-
HUTEJbHBIA aHaJM3 NPOBE/ICH Ha MaTepHaje pOJCTBEHHBIX (BENCCKOT0, (PMHCKOTO)
Y TEHETHYECKH HEPOJCTBEHHOTO (PYCCKOTO) SI3BIKOB, BXOASAIIUX B €IUHBIA reorpa-
(hmdeckuit 1 KyIbTYpHBIH apeall. B kapermbCckoM s3bIke BeTep 0003HauaeTcsi MHOTO-
3HAYHBIM fuuli B 3HaYeHUX: 1) BeTep, BETpeHas 1morojia; 2) CTOpOHa CBETa, TOPU30H-
Ta; 3) onuieTBopsieMasi 00JIe3Hb, TIOJYUYCHHAsI OT BETpa WM HACJIAHHAS IO BETPY;
4) HacTpoeHue, pacloiImKeHne nyxa. B pesynbrare uccieoBanus yCTaHOBICHO, YTO
B Kap€JIbCKOM SI3bIKC HOMUHAIITUN 60H€3HCI71, CBA3BIBAEMBIX C BETPOM, IPCACTABIIAIOT
c000if IByXKOMITOHEHTHBIE JIEKCEMBI, TJIe MTEPBBIA KOMIIOHEHT 0003HAYAET CTUXHIO
(«Berep»), a BTOpoit — MU(POIOTHIECKYIO Kay3allnio HeyTa, OTPaKEHHYIO B CEMaH-
TUKE U CUMITOMATUKE: muahine ‘dK3eMa, TMOSBUBIIASCS OT 36MIIM WIH OT BOJBI,
‘KOXKHOE 3a00JIeBaHuUE, MPOSBIISIFOIICECS B BUJIC HAPHIBOB®, ‘O0JISIUKa, MPUCTABIIAS
OT 3eMJIN ; nend ‘Hekass MECTUYeCKasi 00JIe3Hb’ / ‘HeKkoe MU(UUIECKOE JIyXOBHOE CY-
mecTBo’; u ap. Iloka3aHo, YTO BEeTep B KApPEJIbCKOW KapTHHE MHUpa MEPCOHU(UIIN-
pOBaH U HaJleJIeH KakK AECTPYKTUBHOM, TaK U LEJIUTEIIbHOU CHIION. Y Kapesl U MHBIX
MpHOATTHHACKO-(DUHCKUX TIJIEMEH TECHO BOBJIEYEHBI B MH(OJIOTHUECKYIO cdepy
JKU3HU TPHU CTHXUH — BOJA, Jiec 1 BeTep. COrTacHO BEpOBaHUAM, BETEpP BOCIPHHHU-
MaJICsl KaK )KMBOE, HAJISIICHHOE OJJHOBPEMECHHO IIEIUTEIIBHOMN U I'yOUTEIbHON CUJIOH,
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y BeTpa ObUIM JTOYepH, CHIHOBBS, IPHUCIYTH | Ip.: fuulen poijat ‘CHIHOBBS BeTpa’,
tuulen tyttdret ‘nouepu Berpa’, tuulen kazakat ‘6arpaku Betpa’, tuulen kiskyldizet
‘cnyru Berpa’. JledeHue, Kak MPaBWIIO, MPOUCXOIUIIO MOCPEICTBOM 3aroBOPOB,
B KOTOPBIX 00palIajrch 3a TOMOIMIBIO K BETPY KaK HEKOMY JKHBOMY CYIIECTBY, Ha-
3BIBasI €TO tuulen izdndy ‘xo3suH BeTpa’, tuulen emdnddt ‘xo3siika BeTpa’, armahane
tuvlut ‘ TIOOMMBIN BETEPOUCK’, tutavane tuvlut ‘3HAKOMBIN BeTepouek’ U p. BrIBoIBI
MTOKa3bIBAOT, YTO MPEJICTABICHHUS O BETPE KaK NCTOYHHUKE OOJIe3HEH U OHOBPEMEH-
HO MHCTPYMEHTE WCICJICHHS SIBIISIIOTCS YCTOWYMBBIM 3JIEMEHTOM TPaJIULMOHHOMN
KYJBTYPbI Kapesl, Pa3JesieMbIM C COCEITHUMHU HApOJIaMU; MOJIyUYeHHbIE PE3yIIBTaThI
HMMEIOT 3HaYCeHHUE JJISi COXPAaHEHUSI HEeMaTepUalIbHOTO KYJIBTYPHOTO Hacieans QpuH-
HO-YTOPCKHUX HapOJIOB.

KuroueBbie ciioBa: Mudonorema, IpupoaHble CTUXHH, BETEP, BOMA, 3€MJIS, BO3IYX,
TPaIUIIMOHHAS KYJTFTYpa KapesoB, HapOaHAs MEIUIIMHA Kapel, OOJIe3HH, TeTUTEINb-
CTBO, CIIOCOOBI BpaueBaHUs

Jast umrupoBanus: [latpoesa H.B., [1amkosa T.B. Mudonorema gemep B Bepo-
BaHMSIX Kapei: MEKIUCIUTUTHHAPHEIN aciekT. Apkmuka XXI gex. 2026;14(2):74-85
(#a anri.). DOI: https://doi.org/10.25587/3034-7378-2026-14-2-74-85

Introduction

Mythology occupies a significant place in the life of all peoples. Among
the Karelians, three elements — water, forest, and wind — are particularly
integral to the mythological sphere and are associated with numerous beliefs
and rituals. The primary source of ancient mythological conceptions was the
conviction that violations of certain behavioral norms or harm inflicted on
nature could exert tangible — and in some cases psychological — effects on an
individual. Researchers have repeatedly examined mythological perceptions
of aquatic and forest phenomena among the Karelians and related Baltic-
Finnic peoples [1; 2; 3; 4], but the image of the wind has received far less
scholarly attention. Ethnographers, ethnologists, and linguists have addressed
some mythological and linguistic-cultural aspects of this elemental force only
sporadically, which underscores the scientific novelty of the present study. Its
relevance is driven by the urgent need to document and preserve the culture
and languages of indigenous minority groups.

Materials and Methods

The source base for collecting linguistic data comprises lexicographical
publications and databases (Karelian speech samples, Karelian dialect
dictionaries), as well as folkloric texts.

This research employs the comparative method, involving the
comparison and juxtaposition of linguistic data and information on traditions,
rituals, and beliefs among various Karelian groups, related peoples (Vepsians
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and Finns), and an unrelated group (Russians). These ethnic groups have
coexisted and interacted over extended periods within the same geographic
area, resulting in mutual linguistic and cultural influences. The criteria for
comparative analysis are defined as follows: mythological conceptions of the
wind; nomenclature and principles of disease nomination; symptomatology;
treatment methods; personification of the ailments under consideration.

Results and Discussion

In the dialects of the Karelian language, the polysemous lexeme tuuli is
employed to denote wind in four primary senses: 1) wind or windy weather;
2) a cardinal direction or horizon aspect; 3) a personified disease contracted
from or sent by the wind — a mythological malady attributed to the wind;
4) mood or disposition of spirit [5, p. 394; 6, p. 310; 7, p. 650].

In the folk belief systems of various peoples, the wind was regarded as
a living entity, personified with a soul — much like the moon, sun, or stone. It
was thought that a hostile spirit emanating from these elements could act upon
a person or even inhabit them. Among the most tormenting of these influences
was disease. Numerous ethnographic and lexicographic sources record
Karelian vernacular names for ailments, some of which include appellations
denoting disorders attributed to the aerial element. These personified disease-
spirits were believed to punish individuals for moral or ritual transgressions
by inflicting various misfortunes, the gravest of which was illness.

According to the beliefs of certain Baltic-Finnic peoples and Russians,
the wind could be the cause of ailments of diverse etiology (e.g., headache,
chickenpox, rhinitis, and various infectious diseases) [8, p. 376; 9, p. 11; 10,
p.- 370]. A number of disease denominations take the form of two-component
lexemes in the genitive construction, wherein the first element designates the
acting force (e.g., forest, water, wind) and the second typically denotes the
symptom of the malady, the elemental spirit, or the result of its influence. Let
us turn to specific examples.

In Karelian mythological thought, the ailment fuulennend (literally
tuulen- ‘of the wind’ + nend ‘nose’) — understood as “a disease believed to
have adhered from the wind” — was said to strike a person when a whirlwind
passed over them. The second element, nend, is polysemous in Karelian (see,
e.g., [11, p. 402]): according to T. Vuorela and K. Astedst, its chief senses are
“a certain mystical disease” and “a certain mythical spirit”, with the semantic
boundary between them remarkably thin [12, p. 307; 13, p. 290]. The folklorist
L. I. Ivanova argues that these senses merge owing to the personification
of illness as “some kind of living being” [14, p. 69]. To protect themselves
from tuulennend during gusty wind, the Panozero Karelians would display a
fig sign (kukish) toward the wind [15, p. 406]. The Tver Karelians likewise
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recited the formula “kun nouzou, piddy suu salvata, ozuttua kukkuo, veis t’d
tagada” (‘if a whirlwind rises, cover the mouth, show a fig sign and a knife
from behind your back’) and repeated the gesture several times with the right
hand [15, p. 406; 6, p. 310]. It was believed that this ritual caused the ailment
to pass by. Should the disease still attach itself, it could afflict either child
or adult and adhere to any part of the body. Among the Livvik Karelians, its
symptoms included cough or nausea [16, p. 328] and headache [5, p. 244].
Among Proper Karelians, one observed hoarseness during sleep (in children),
red pimples on the skin [16, p. 328], or even cardiac arrest [17, p. 124].

Karelians of the Syamozero district held that, in windy weather, an
ailment called ilmannend (literally ilman- ‘weather/air’ + nend ‘nose’) would
attach itself to a person: “llmannend on lapses, tuules tulluh” ‘A wind-sent
disease in a child; it came with the wind’ [18, p. 438]. The second element,
-nend, highlights the mythological dimension of this disease’s origin.

Another name used for a certain mythological disease sent by the wind
or carried on the wind is tuulimuahine. The first element of this term denotes
the already mentioned active force “wind.” The second element, -muahine,
carries the mythological subtext reflected in its semantics and symptoms.
Lexicographic sources record several meanings for this term: 1) eczema
that appears from the earth or from water [19, p. 330]; 2) a skin disease
manifesting as sores (according to beliefs it originated from a bathhouse, the
earth, etc.) [6, p. 163]; 3) a lesion attached from the earth [20, p. 287]. Among
the Karelians there are twelve types of muahine, each with a distinct etiology
and method of treatment. For example: 1) vezimuahine (literally vezi ‘water’
+ muahine ‘eczema/lesion’) According to Karelian mythological beliefs,
this disease could cling to someone from well water or running water. Its
symptoms included purulent eczema; 2) tulimuahine (literally tuli “fire” +
muahine “eczema/lesion”) Karelians believed the cause of this disease was
ash, occurring when a person spat into the fire while simultaneously thinking,
“I shouldn’t have thought that!” It manifested as dry eczema; 3) tuulimuahine
(literally tuuli ‘wind’ + muahine ‘eczema/lesion’) A person could contract
this ailment from the wind. Its primary symptom was intense heat [21,
pp. 47-50].

Another ailment for which the wind itself was deemed the causal agent
is chickenpox (for more details, see [22, pp. 151-158]). The culpability of the
wind in the onset of this disease is signaled most directly by its appellation
tuulenrubi ‘wind pock’ (lit. tuulen- ‘ofthe wind’ + rubi ‘pustule/pock’), attested
in the Tver dialect of the Proper Karelian variety of the Karelian language [6,
p. 310]. To cure chickenpox, as well as other wind-sent maladies such as
tuulennend and ilmannend, healers most frequently employed tuulenkobru
(literally tuulen- ‘of the wind’ + kobru ‘handful’). This custom was prevalent
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among other Baltic-Finnic peoples and Russians alike, as evidenced by
terminology such as Veps tulliipeza (‘windy nest’; tullii ‘windy’ + peza ‘nest’),
Finnish tuulenpesd (‘wind’s nest’; tuulen ‘wind’s’ + pesd ‘nest’), and Russian
vihorevo gnezdo, vedmino pomelo, vedmina metla [8, p. 376; 9, p. 11; 10,
p. 370]. Tuulenkobru typically formed on birch, spruce, or alder, manifesting
as a dense broom of short, tightly clustered twigs reminiscent of an anomalous
growth. Early Karelian peasants, lacking a scientific explanation for this
phenomenon, attributed magical significance to it. From the very nomination
of the witch’s broom — tuulenkobru, whose initial morpheme fuulen- denotes
‘windy’ or ‘of the wind’ — it is evident that the Karelians regarded the wind as
the causal agent in the formation of these clusters. Consequently, tuulenkobru
itself was ascribed magical significance and employed in the treatment of
ailments believed to be sent by or adhered from the wind.

Comparative data from the mythology and linguocultural studies of
peoples related to the Karelians, as well as from the Russians, indicate that
the wind was personified and regarded as the source of certain diseases.
According to Vepsian mythology, the wind was embodied as an “invisible
being” and could be blamed for the ailment léndandtullii “chickenpox’
(literally léndand “flying’ + tullii “wind’) [8, p. 375]. In Finnish conceptions,
the wind could not only be the cause of a disease — from which one sought
relief by sending it away on the wind — but also served as the mythical agent
of conception: “Louhen, Pohjolan emédnnén, kerrotaan tulleen pohjatuulesta
raskaaksi ja synnyttineen yhdeksin tautidemonia” [10, p. 370] (‘Louhi,
mistress of Pohjola, is said to have conceived by the north wind and to have
borne nine disease demons’). In Slavic belief, the wind is endowed with the
qualities of demonic beings. Sources of disease include the evil wind — a
whirlwind — or spells cast by sorcerers upon the whirlwind [23, pp. 86—88].
In Udmurt mythology, the malevolent spirit Tolperi — a wind spirit — appears
in the form of a destructive whirlwind [24, p. 97].

The Karelians held that the wind could give rise to diseases other than
chickenpox. For example, the Tver Karelians believed that scrofula was
sent by the wind, calling it tuulen n’en’d (literally tuulen- ‘of the wind’ +
nend ‘nose’). The same term was used to designate a dry, twisted branch
of spruce or alder, implying that both person and tree could be struck by
the same elemental force [25, p. 158]. In these cases, treatment followed the
principle of “like cures like”, a hallmark of Karelian folk medicine. White
Sea Karelians treated pimples thought to arise from wind-borne disease by
pouring spring water through a birch or alder witch’s broom [26, p. 208],
whereas the Kotkozero Karelians employed only birch. The water was drawn
at a spring with the accompaniment of prayer and poured near the stove’s
flue. Tver Karelians in the village of Vozdvizhenka resorted to a magical
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pouring ritual for any rash or chickenpox: the afflicted child was doused by
channeling water through a shovel, a harrow, and an alder witch’s broom (for
girls) or a spruce broom (for boys). This ceremony was performed alongside
the incantation “Astovalla astoicen, labijella roicen, leppazella tulen pezolla
kylvetdn oigien hengen ristikanzan” (literally ‘With the harrow I harrow, with
the shovel I dig, with the alder wind-nest I will steam the right baptized soul’).

Karelians observed that headache or hoarseness could manifest as
symptoms of wind disease. The Livvik Karelians treated headache by uttering
a wind incantation: “Etgo tie kedd tuules oppijua, pidn kivistdy ku tuuli
kohuou, ulizou?” — ‘Do you not know who can ward off the wind’s spell, when
the head aches as though the wind itself murmurs and howls?’ [5, p. 244].
At the onset of a cold-induced headache, pouring water over the head was
deemed beneficial, its curative power attributed to tuulenkopra [27, p. 106].
Another therapeutic method involved dispatching the illness upon the wind.
This practice can be seen as an application of “like cures like”, a principle
widespread among the Karelians [28]. Northern Karelians of the Kalevala
District expelled headache by sending it on the wind through the incantation:
“Mdne tuulilla, mdane ahavilla kolmen vuaran korkevuolla korkeimmaksi
korpipuita, korkeimmaksi korpikoivuja’ [29, p. 37] — ‘Go upon the winds, go
upon the dry airs, above the three mountains, above the mighty ancient forest,
higher than the ageless grove’ (author’s translation). Hoarseness, which most
often appeared in children during sleep, was treated by warming the child in
a kvasnaya chamber with hot bread [16, p. 328].

Among the Tikhvin Karelians of the Leningrad Region, beliefs were
recorded concerning a disease known as dospeshka (Karelian: ka muone
nazjvaicciec¢céo dospeshka, literally ‘yes, a disease called dospeshka’) [30,
p- 240]. These notions arose under the influence of linguistic and cultural
contact with Russians, as the term dospeshka in Russian denotes “an
occurrence, accident, misfortune, illness, or seizure” [31, p. 218]. In the
Karelian village of Korgorka, in the Leningrad District, inhabitants held that
dospeshka adhered to a person in the event of a fall or a cut. At the moment of
injury, the individual might be frightened and exclaim, which was interpreted
as the onset of dospeshka brought on by fear. The Russian folk tradition
likewise preserved conceptions of dospeshka and its variants, as evidenced
by the incantation: “...I plea to the Red Maiden for health from dospeshka,
from spring, half-spring; from summer, half-summer; from autumn, half-
autumn; from winter, half-winter; from earthen dospeshka; water dospeshka;
wind dospeshka...”. This passage indicates that Russian peasants attributed
dospeshka to various causes: curses or the evil eye (“from condemnation...
from a dark gaze...from any impure look™), elemental forces (“from earthen
dospeshka, water dospeshka, wind dospeshka”), and even a passing traveler
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(“from the meeting and traveling wayfarer”). The affliction was understood
to possess a localized character.

The power of the traditional healer was often invoked to cure ailments
attributed to the wind: “Tuulennendn ojjendi tiedoin iekku” (‘The wind-sent
disease was cured by the healer”) [16, p. 328]. Treatment typically proceeded
through spells calling upon aid from pagan — and later Christian God — deities
(e.g., the Lord of Water, the Bathhouse Spirit, the Wind), animals (e.g., the
Bee, the Bear), and elemental forces (e.g., wind, fire). The recipient of each
charm was chosen according to the presumed origin of the illness — such
as the Maiden of Frost, the King of the Forest, or the Lord of Water. By
uttering the incantation, practitioners aimed first to pacify the malady within
the patient and then to expel it — sending it away on water in a small boat,
capturing it in a glove, or releasing it upon the wind — so that it might never
return. In Karelian spells the wind itself is personified as a sentient being
addressed under names such as tuulen izdndy ‘master of the wind’, tuulen
emdnddt ‘mistress of the wind’, armahane tuviut ‘beloved breeze’, and
tutavane tuvlut ‘familiar breeze’. Moreover, according to the incantation texts,
the wind possesses offspring and retinues — tuulen poijat ‘sons of the wind’,
tuulen tyttdret ‘daughters of the wind’, tuulen kazakat ‘wind labourers’, and
tuulen kdskyldzet ‘wind servants’ — and these spells are recited in tandem with
manipulative rituals aimed at ensuring the patient’s recovery.

Conclusion

Thus, in Karelian mythological conceptions the elements were
personified and functioned both as sources of illness and as agents of cure.
This belief complex is characteristic of the Karelians and their close kin — the
Vepsians and Finns —and is likewise attested among other Finno-Ugric peoples
(for example, the Udmurts), as well as among Russians. The shared outlook
on the mythological rationale for disease causation, its symptomatology, and
its treatment across societies inhabiting the same or neighbouring territories
attests to extensive cultural interaction and mutual influence.

The Karelian terms denoting wind-sent or wind-borne maladies
uniformly comprise two constituents: the first names the operative element
“wind”, and the second encodes the mythological causation, reflected in both
semantics and symptom description. Thus, the second components nend (‘a
mystical disease’ or ‘mythical spirit’) and muahine (“eczema arising from
earth or water” or “a skin ailment manifesting as abscesses”) each carry
specific semantic and symptomatic resonances. Under Karelian belief,
wind was held responsible for distinct disorders — among them chickenpox,
scrofula, and dospeshka.

To heal most diseases caused or dispatched by the wind, practitioners
most often employed tuulenkobru (from tuulen- ‘wind’ + kobru ‘handful’),
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frequently supplemented by physical force. Treatment rites were conducted
through spells addressed to the wind as a sentient being — invoked under names
such as tuulen izdndy ‘master of the wind’, tuulen emdnddt ‘mistress of the
wind’, armahane tuviut ‘beloved little breeze’, and tutavane tuviut ‘familiar
breeze’. These incantations, uttered in tandem with manipulative procedures,
personify the wind further by ascribing to it offspring and retainers (for
example, tuulen poijat ‘sons of the wind’, tuulen tyttdret ‘daughters of the
wind’, tuulen kazakat ‘labourers of the wind’, and tuulen kdskyldzet ‘servants
of the wind”). Through such ritualized interaction the disease was propitiated
and expelled, effecting the patient’s recovery.

References

1. Zhukova OYu, Zaytseva NG. “Forest nose”, “wind nose”, “curse of water”:
mythology in the service of nomination (Vepsian names of diseases caused by forest
spirits, water and wind) [2Kykosa O.1O., 3aiinieBa H.I. «JlecHoii HOCY», «HOC BeTpay,
«TPOKJISITHE BOIBD»: MADOJIOTHS Ha CITy’KOe HOMHHAITUH (BETICCKHE HAMMEHOBAHUS 00-
JIC3HEH, KCXOMIAIINX OT JISCHBIX JyXOB, BOIIbI U BeTpa)|. Nauchnyi dialog. 2020;(11):53—
66. DOLI: https://doi.org/10.24224/2227-1295-2020-11-53-66 (in Russian).

2. Ivanova LI. On the existence of Karelian mythological prose and some
of its characters [MBanosa JI.W. K Bompocy o ObITOBaHWMHM KapeabcKoi MH(OIOTH-
YEeCKOM MPO3bl U HEKOTOPBIX ee mepcoHaxax ). Folkloristika Karelii. Petrozavodsk:
Periodika. 1995:30-52 (in Russian).

3. Hako M. Popular medical knowledge [Kansanomainen ladkintétietous].
Helsinki: SKS. 1957 (in Finnish).

4. Pentikdinen J. The religion of Marina Takalo [Marina Takalon uskonto].
Helsinki: SKS. 1971 (in Finnish).

5. Makarov GN. Dictionary of the Karelian language (Livvik dialect) [Ma-
kapoB ["H. CrmoBapp KapeiahCKOTO sI3bIKa (JINBBUKOBCKUI muaiekT)]. Petrozavodsk:
Karelia. 1990 (in Russian, in Karelian).

6. Punzhina AV. Dictionary of the Karelian language (Tver dialects) [ITymxu-
Ha A.B. CroBaph KapensCkoro s3bIka (TBepckue ToBophl)]|. Petrozavodsk: Karelia.
1994 (in Russian, in Karelian).

7. Fedotova VP, Boyko TP. Dictionary of Karelian Proper dialects of Karelia
[@enorora B.I1., boiiko T.I1. CroBapb coOCTBEHHO-KapeIbCKUX TOBOpoB Kapemuu].
Petrozavodsk: KnigoGrad. 2009 (in Russian, in Karelian).

8. Vinokurova IYu. Mythology of the Veps [Bunokyposa N.1O0. Mudonorus
BericoB]. Petrozavodsk: Izdatelstvo PetrGU. 2015 (in Russian).

9. Popov GI. Russian folk medicine: based on materials from the ethnographic
bureau of Prince VN. Tenishev [Ilonos I'1. Pycckas HapogHO-OBbITOBast MEAULIMHA:
0 MaTepuaiaM dTHoTpaduaeckoro 6ropo k135 B.H. Ternmena]. Saint Petersburg:
Tipografiya A.S. Suvorina. 1903 (in Russian).



Patroeva N. V., Pashkova T. V. The mythologeme of wind in Karelian beliefs: an interdisciplinary aspect

2026;14(2):74-85

10. Pulkkinen R, Lindfors S. Dictionary of Finnish folk beliefs [Suomalaisen
kansanuskon sanakirja]. Tallinna: Gaudeamus. 2016 (in Finnish).

11. Kongoeva AA. Somat nend “nose” in Karelian phraseological units [Kon-
roesa A.A. Comar nenéd «HOC» B KapelbCKuX (pazeonorusmax |. Finno-Ugric World.
2023;15(4):401-407. DOI: https://doi.org/10.15507/2076-2577.015.2023.04.401-
407 (in Russian).

12. Astedt K. On mythological nend compounds [Mytologisista neni-
yhdynnéisistd]. Kalevalaseuran vuosikirja. 1960;(40):307-322 (in Finnish).

13. Vuorela T. Finnish folk culture [Suomalainen kansankulttuuri]. Porvoo;
Helsinki: WSOY. 1975 (in Finnish).

14. Ivanova LI. Forest nose: archaic Karelian beliefs about illness and magical
loci of the healing ritual [IBanoBa JI.M. JlecHo# HOC: apXamdecKue MPeICTaBICHUS
KapesioB 0 00JIE3HH U Marudeckue JIOKYChl putyana ucueienus |. Trudy Karelskogo
nauchnogo tsentra Rossiiskoi akademii nauk. Gumanitarnye issledovaniya.
2012;(4):68—73 (in Russian).

15. Konkka AP. Childbirth and childhood ailments. Night crying. Evil eye.
Convulsions. Folk medicine. Healing and witchcraft [Konkka A.Il. Poguus! u nert-
ckne Henmyru. Hourmma. Crnas. Ponnvunk. Haponnas menuinaa. 3HaXapcTBO U KOJI-
TIOBCTBO|. Panozero: serdtse Belomorskoi Karelii. Petrozavodsk: Juminkeko-sditio,
PetrSU. 2003:386—414 (in Russian).

16. Dictionary of the Karelian language [Karjalan kielen sanakirja]. Helsinki:
Lexica Societatis Fenno-Ugricae. V1. 2005 (in Finnish, in Karelian).

17. Virtaranta P. The people of Viena remember [Vienan kansa muistelee].
Porvoo; Helsinki: WSOY. 1958 (in Finnish, in Karelian).

18. Dictionary of the Karelian language [Karjalan kielen sanakirja]. Helsinki:
Lexica Societatis Fenno-Ugricae. I. 1968 (in Finnish, in Karelian).

19. Dictionary of the Karelian language [Karjalan kielen sanakirja]. Helsinki:
Lexica Societatis Fenno-Ugricae. III. 1983 (in Finnish, in Karelian).

20. Stepanova AS. Oral poetry of the Tunguda Karelians [Ctenanosa A.C.
YcrHas mold3us TyHTyIACKHX Kapen|. Petrozavodsk: Periodika. 2000 (in Russian, in
Karelian).

21. Pashkova TV. Etiology and methods of treating the disease muahine in
Karelian understanding [IlamkoBa T.B. Dtronorus u crnocoOb! JieueHus 0oJe3HH
muahine B nonumanuu kapen|. Finno-Ugric World. 2015;1(22):47-50 (in Russian).

22. Pashkova TV. Religious and mythological ideas of Karelians about
smallpox, rubella, measles and chickenpox [IlamxoBa T.B. Pemurmosno-mudo-
JIOTHYECKUE BO33PCHUSI KapeioB Ha OOJNE3HM OCIYy, KpPacHyXy, KOpb M BETpSH-
Ky]. Vestnik Arheologii, Antropologii i Etnografii. 2024;1(64):151-158. DOL:
https://doi.org/10.20874/2071-0437-2024-64-1-13 (in Russian).



IMarpoesa H. B., ITamkosa T. B. Mudomorema genep B BepoBaHUIX Kapeil: MEKIUCIUIIHHAPHBIA aCIIeKT

2026;14(2):74-85

23. Plotnikova AA. Wind [IInmotaukoBa A.A. Berep]. Slavyanskie drevnosti.
Etnolingvisticheskii slovar. Moscow: Mezhdunarodnye otnosheniya. 1996;(1):86—
88 (in Russian).

24. Muravyova T. Myths of the Volga region. From the wolf lord and the
world tree to the cult of snakes and the bird of happiness [MypaBbeBa T. Mudbt
[ToBomkpa. OT Bomubero Bmagsikn 1 MupoBOTo ApeBa 10 KyibTa 3Mei, U NTHIIBI
cuacthsi|. Moscow: Mann, Ivanov and Ferber. 2023 (in Russian).

25. Fishman OM. Knowing woman as sick woman: from the experience
of a field autobiography [®umman O.M. 3Haromias — OojbHAs: U3 OMBITA IOJIE-
Boli aproouorpaduu]. Problemy dukhovnoi kultury narodov Evropeiskogo Severa
i Sibiri. Sbornik statei pamyati YuYu. Surkhasko. Gumanitarnye issledovaniya.
Petrozavodsk: Karelian Research Centre of the RAS. 2009;(2):135-172 (in Russian).

26. Virtaranta P. Former life of Tver Karelians [Tverin karjalaisten entistd
elamid]. Porvoo; Helsinki: WSOY. 1961 (in Finnish, in Karelian).

27. Nikolskaya RF, Surkhasko YuYu. On Karelian folk medicine: the rational
and the “irrational” in traditional healing [Hukomsckas P.®., Cypxacko lO.IO.
O xapesbCKOl HapoJHOW MEIUIMHE: PallMOHAIFHOE U «UPPALUOHAIBHOE» B Tpa-
JTUIIMOHHOM BpadeBanuu|. Obryady i verovaniya narodov Karelii. Petrozavodsk:
KarNTs RAN. 1994:103—121 (in Russian).

28. Kolosova V, Pashkova T, Muslimov M, Soukand R. Historical
Review of Ethnopharmacology in Karelia (1850s-2020s): Herbs and
healers.  Journal  of  Ethnopharmacology.  2022;(282):114565.  DOL:
https://doi.org/10.1016/j.jep.2021.114565

29. Lyytinen L. Priusa evening gatherings [Priusan kolkkajaiset]. Kalevala;
Uhtua: Arhippa Perttusen sditio. 1996 (in Finnish, in Karelian).

30. Ryagoev VD. Samples of Karelian speech [Paroes B.Jl. OOpa3iis! kapeib-
ckoif peun|. Leningrad: Nauka. 1980 (in Russian, in Karelian).

31. Dal VI. Explanatory dictionary of the Russian language [ dans B.W. Ton-
KOBBIi CJIOBaph pycckoro sizbika]. Moscow: Eksmo. 2005 (in Russian).

006 asmopax

TIATPOEBA Hamanvsi Bukxmopoeua — NOKTOP (PUIOIOrMUecKUX Hayk, Mpo-
¢deccop, 3aBemyrommii xadenpoil, kadeapa pycckoro s3bika, llerpozaBoackuii
rocymapcTBeHHbl  yHMBepcuTeT, llerpo3aBoack, Poccus, ORCID: https:/orcid.
org/0000-0003-3836-6393, WoS ResearcherID: ABF-7100-2020, Scopus AuthorID:
56732932100, Elibrary AuthorID: 405251, SPIN: 5886-7841, e-mail: nvpatr@list.ru

HAUIKOBA Tamvana BraoumuposHa — TOKTOp UCTOPUIECKUX HAyK, TOTICHT,
kadenpa npubanruiicko-huHCKON (rionorun, 3aBeqyromuil kadenpoii, [lerposa-
BOJICKHUI ToCcymapCTBEHHBIN yHHBepcuTeT, IleTposaBoack, Poccus, ORCID: https://
orcid.org/0000-0002-0505-4767, WoS ResearcherID: ABF-6994-2020, Scopus

84 —


https://orcid.org/0000-0003-3836-6393
https://www.webofscience.com/wos/author/record/2136647
https://www.scopus.com/authid/detail.uri?authorId=56732932100
https://elibrary.ru/author_profile.asp?authorid=405251
mailto:nvpatr@list.ru
https://orcid.org/0000-0002-0505-4767
https://orcid.org/0000-0002-0505-4767
https://www.webofscience.com/wos/author/record/2136647

Patroeva N. V., Pashkova T. V. The mythologeme of wind in Karelian beliefs: an interdisciplinary aspect

2026;14(2):74-85

AuthorID: 57209502603, Elibrary AuthorID: 654038, SPIN: 5886-7841, e-mail:
tvpashkova05@mail.ru

About the authors
Natalia V. PATROEVA — Dr. Sci. (Philology), Professor, Chair of the
Department of Russian language, Petrozavodsk State University, Petrozavodsk,
Russia, ORCID: https://orcid.org/0000-0003-3836-6393, WoS ResearcherID:
ABF-7100-2020, Scopus AuthorID: 56732932100, Elibrary AuthorID: 405251,
SPIN: 5886-7841, e-mail: nvpatr@list.ru
Tatyana V. PASHKOVA — Dr. Sci. (History), Associate Professor, Chair of the
Department of Baltic-Finnic Philology, Petrozavodsk State University, Petrozavodsk,
Russia, ORCID: https://orcid.org/0000-0002-0505-4767, WoS ResearcherID:
ABF-6994-2020, Scopus AuthorlD: 57209502603, Elibrary AuthorID: 654038,
SPIN: 5886-7841, e-mail: tvpashkova05@mail.ru

Bxnao aemopoes
Ilampoesa H.B. — popmynupoBanue uaeu, pazpaboTka METOJ0JIOTHH HCCie-
JIOBaHUs, HA/I30p U PYKOBOJICTBO 3a IJIAHMPOBAHWEM U BBIITOJHEHHEM HCCIIE0Ba-
TEJIBbCKOM ACATCIIBHOCTHU, IOATOTOBKA YEPHOBUKA PYKOIIMCHU, KOMMEHTUPOBAHUEC UJIN
MIEPECMOTP PYKOITUCH
Hawxoea T.B. — pa3paboTKa METOIOJIOTUH UCCIICOBAHUS, IPOBEICHHUE HCCIIe-
JI0BaTENIbCKOI0 MpoIlecca, MOATOTOBKA YEPHOBUKA PYKOIHUCH, PEAAKTUPOBAHUE TEKCTA

Authors’ contribution
Natalia V. Patroeva — ideas, development or design of methodology, oversight
and leadership responsibility for the research activity planning and execution,
preparation, creation of the published work
Tatyana V. Pashkova — development or design of methodology, conducting a
research and investigation process, creation and presentation of the published work,
writing — review & editing

Kongpnuxkm unmepecos
ABTODBI 3asBJISIFOT 00 OTCYTCTBUHM KOH(INKTA HHTEPECOB

Conflict of interests
The authors declare no relevant conflict of interests

Ilocmynuna 6 peoaxyuio / Submitted 02.05.2026

Ilocmynuna nocne peyenzuposanus / Revised 13.06.2026
Ipunsma x nyonuxayuu / Accepted 19.06.2026


�����������https://www.scopus.com/authid/detail.uri?authorId=57209502603
https://elibrary.ru/author_profile.asp?authorid=654038
https://orcid.org/0000-0003-3836-6393
https://www.webofscience.com/wos/author/record/2136647
https://www.scopus.com/authid/detail.uri?authorId=56732932100
https://elibrary.ru/author_profile.asp?authorid=405251
mailto:nvpatr@list.ru
https://www.webofscience.com/wos/author/record/2136647
�����������https://www.scopus.com/authid/detail.uri?authorId=57209502603
https://elibrary.ru/author_profile.asp?authorid=654038

